The aim of this paper is to analyse the contributions made by the Dominican Bartolomé da Las casas, in the XVI century, and the Jesuit Alonso de Sandoval, in the XVII century, to legitimaze and regularize discourses about the slave trade and black slavery in the Spanish Americas.
Back in Santo Domingo in 1521, Las Casas took refuge in the Dominican Convent there and at the end of the following year he joined the Order of Preachers. He started there a new stage of theological studies, expanding his knowledge and building up a collection of manuscripts, which he would use in his future works. It was probably in the 1520s that he began to write his History of the Indies and Apologética histórica (Apologetic history), a text that arose out of his desire to describe the wonders of the New World and goodness of its inhabitants in the first book of the History of the Indies. The subject turned out to be so vast that he decided to dedicate a separate book to it 16 .
In 1530 he went to Spain to interview Carlos V and obtain from him some help for the Indians. Back in America he applied himself to the study of theology in Guatemala and Mexico.
From there he moved to Peru to organise the Dominican Order in the province with the friars that were there, but was unsuccessful and returned to Vera Cruz. His treatise The only way to attract everyone to the true religion dates from this time and was possibly written in Oaxaca in 1536 17 .
In this work he expresses his vision of evangelisation, not dealing just with the concrete case of America, but also moving into the realm of ideas 18 . According to Las Casas the only way to attract people to the true religion is by following what is taught in Christ's doctrine: the preaching of the Gospel by missionaries without weapons. Rational beings could only be influenced by the persuasion of understanding that would subtly touch the heart and gradually sensitise the will.
Listeners would understand that preachers did not want to obtain any dominion over them, nor understanding the Christian faith. Furthermore, the " Indians and all other people" who might come to be discovered by Christians, even though they lived " outside the faith of Christ", were not to and should not " be deprived of their liberty and their ownership of goods". Thus, indigenous slavery was prohibited and conversion through the word and good example was insisted on 22 . Carlos V prohibited the application of the Bull, for reasons of defence of ecclesiastical patronage, but nevertheless it had an influence in America
23
. 19 In his book Todorov evaluates the relationship between Las Casas' love for the Indians and the knowledge he had of their cultures. Looked at from the perspective of benevolent love this question should not be put in this manner, since it is does not involve the recognition of another identity, but rather belonging to the same unit, the body of Christ. TODOROV, T., op. cit., p. words, taking their goods, enslaving them and ruling over them, " without considering that they are men and that they have rational souls". Therefore, the path of violence to win the infidels over to Christ follows a path that is condemned by the Gospel according to Las Casas 35 .
In Chapter 18, Las Casas condemned the Portuguese attack on the islands " as if they were Turks or Moors" and raises doubts as to whether baptisms had been made in accordance with doctrine, " since everything there was theft, violence and killing". As a result " those who did not want to accept the faith" were right due to the actions of the preachers and the Portuguese did not realise that " in the eyes of God" " that sacrifice they offered him, so bathed in blood, was a sin"
36
.
Furthermore, in Chapter 19, he would make more criticisms, condemning those who enslaved the Guanches, since " it defamed the name of Christ and caused the Christian religion to rot and to cause aversion", raising obstacles to conversion. The justification that they were infidels used to invade their land, wage war against them, kill them, subjugate them or make them captives was, according to Las Casas, against charity, " so, these French, Portuguese and Castilians committed terrible and serious mortal sins, in need of restitution". Not even the intention of bringing them to the faith excused them, since " God knew well" that their intentions were " full of greed and diabolical ambition to take possession of lands and free peoples" 37 .
In Chapter 22, concerned with the first discoveries of the Portuguese in Africa, Las Casas makes his vision about the limits of the just war even clearer. He mentions again the blindness that had fallen on mundane Christians which led them to believe that " since they were infidels or unbaptised" it was " lawful to attack them, rob them, captivate them and kill them". Moreover, even Moors, and here Las Casas surprises us, should not suffer these actions, " because they were not those from parts of the Barbary Coast and the Levant that had infested and done damage to Christianity, they were other people, different from them". Therefore, it was enough for the
Moors not to take possession of Christian lands, " which were not those of Ethiopia", nor to make, or have made, war on Christians, nor to have any obligations, so that the Portuguese, for the good of the salvation of their souls, would be obliged " not to do them any harm, but rather to treat them peacefully, giving them examples of Christianity". In this way, they would love the Christian religion and Jesus Christ" 38 .
The Portuguese, however, in addition to not helping create affection for missionaries and religion, also created an opportunity for the Moors to go to war against the blacks, " without a just reason to sell them like slaves". Las Casas alerted that any Christian should be fearful and prudent when dealing and trading with infidels 39 .
In Chapter 25, Las Casas explains the three causes he considers just reasons for war. The first, he says, " is when infidels attack, make war on, or disturb Christianity at the present moment or out of habit". He identifies these infidels: " the Turks and the Moors from the Barbary Coast and the Orient" against whom war can be waged even when they cease to do it, because it was known " through very sad experience that their intention" was to condemn Christians. This " war against them could not even be called war, but rather legitimate and natural defence". The second cause would result if the Christian faith " was evilly persecuted, harassed or prohibited". In this case the " just war" that Christians " could undertake against any infidels" could not be doubted.
Las Casas also explained that he had used the expression 'evilly' to show that this cause did not apply when infidels " killed and persecuted Christians for evils and prejudices that they had unjustly received from them". He also went further, considering that the death of a missionary who did not have any individual guilt but who was a member of the nation that had offended the 37 ibid., p. 274 -275. 38 ibid., p. 298.
infidels not to be covered by the reasons he had outlined. The third cause of waging war against any infidels was if they had captured Christian kingdoms or other goods and would not return them. However, in this case Las Casas thought that it was proper to previously discuss and investigate " the right of one and the guilt of the other", partially because it is not easy " before the consistory and the judgment of God", to justify of a war aimed only at recovering a temporal good.
After considering the causes of the just war, Las Casas concluded that none of these three causes was present in the Portuguese experience in Africa. How could they be justified then? Las
Casas had already warned that the Christian people could not wage war " against any infidel, whether they are Moor, Arab, Turk, Tartar, Indian, or any other type". Therefore, how could they justify " so many evils and offences, so many deaths and imprisonments, so many scandals and the loss of so many souls like those poor people, even though they were Moors? Just because they we infidels? This is certainly great ignorance and condemnable blindness"
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In addition to Las Casas' only way of conversion, it is interesting to note how the vision of the world of the reconquista appears in his vision -the struggle to retake the lands conquered by the Muslims -and, at the same time, how he moves away from its most superficial dimension.
War could be waged against those who attacked Christianity, and these were obviously Muslim, but the fact of being Muslim was not in itself a justification for subjugation and enslavement. him, a 'blindness' that had fallen on Christians and made them believe that war against infidels was legitimate even if they had not attacked Christianity or put it in danger. Therefore, I believe that his work was temporal and his argument is close to the mid-sixteenth century criticism of slavery, focussing on how these processes occurred and preoccupied with normalising the relations included there. This discourse, whether framed by clergy or not, did not advocate the end of black slavery, but was disturbed about how Africans were imprisoned in order not to put at risk the legitimacy of slavery in America. Las Casas anticipates, however, this criticism when, in his discussion of the just war, he finds imprisonment in Africa the reason for the injustice of the Iberian practice of enslaving blacks. In the seventeenth century this controversy was heightened.
The work of Alonso de Sandoval represents the new approach to the question. De instauranda is considered to be one of the most important texts for African and AfroAmerican ethnography published in the period. It is possibly the first work with coherent concerns for producing a plan of action for governing slaves
Sandoval and the Jesuit esteem for the blacks

51
, since in the sixteenth century discussion were centred on the legitimacy of enslaving blacks. In its very first pages, Sandoval said that " the subject of the work" was directed to " highest and among the divines the most divine 53 There are differences between the first and second editions. The title of the book was changed, as has already been mentioned, while the titles of the different parts were also changed and the content was revised by Sandoval in the interval between the two editions. In the first edition, the first book was entitled In the first book the fundamental question that appears to have motivated Sandoval to write his work appears: why was Africa so ignored by evangelisation for so long? Sandoval was concerned with reversing this situation, guaranteeing the blacks in America the knowledge of religion. As a result he argues that black slaves in America should be given the opportunity to be evangelised and to remedy the errors they were subject to in their nations of origin. Thus, Sandoval says that slavery suits the world, because equality of men is prejudicial and cannot preserve the world. According to St. Augustine, he believes it necessary that some command and others obey, some are lords and others subjects. And to ensure that the reader understand this clearly, Sandoval uses the metaphor of the human body, saying that the interior parts of the human body are served by the outside parts. The heart as the king of the body was served by all the other parts served and " like an absolute lord sent its vital spirits to all" other parts " vivifying them and governing them: so that there is no part of the whole body, either inside or outside that is not organised for the conservation of such a principal member"
65
The use of the metaphor of the human body, linked to Aristotelian thinking, was used by
Christian thinkers in the Middle Ages to describe the Catholic Church. Medieval thinking was dominated by the existence of a universal order where each part cooperated in a different form in the realisation of the cosmos. In the seventeenth century this metaphor continued to be used, especially in relation to the hierarchical order of the social and political world. Early-modern society saw itself as a body and as such its constitution came from nature 66 . Mario Cesareo, however, believes that many factors " made the body a symbolic and instrumental space privileged by discourse and colonial religious practice". These were the massive absence of the ecclesiastical institution and the individual character of the evangelising enterprise; the missionary experience as the limit situation rising above the body through physical debility, the proliferation of illnesses, etc.; the establishment of relations with the natives who blatantly exposed their nudity; the prominence of individual powers and interests in regard to the defective juridical institution; the general crisis of the European epistemological mark; and finally the importance of the suffering body of Christ as the fundamental model in the Catholic tradition. All these factors point to the body as a symbolic space where tensions between mercantile reality and the utopian project of the mission crossed 67 .
Sandoval also believed that, as Aristotle noted, the ignorant and lacking in intelligence should due to reason, serve the wise and discrete, so that the latter could govern them and teach them how to live in a virtuous way. This idea when applied to blacks made slavery an effective means for the knowledge of the true faith and an improvement in their living conditions. For who could be " so blind" as not to realise " the mercy" of God towards the " ignorant through slavery".
For Sandoval this blindness consisted in not perceiving that through slavery blacks were led " to the power of Christian lords" who would give them " the light of the Gospel, baptising them and keeping them in the Faith" and achieving " the salvation of their souls". And if they were free?
Would they not " lose miserably" 68 ?
In the Scriptures Sandoval found an argument to link the black slavery in an unredeemable form to the Word of God, " eternal truth, to reprehend ingratitude, natural evil and the worst customs of the people of Israel, it will raised your feelings and your sins", comparing them to the " sons of Ethiopia", then the greatest condemnation used when displeased with was made in good faith. Sandoval would agree with this idea and give less responsibility to those who bought from third parties, since the commitment to investigate and to prohibit the purchase of improperly subjected slaves belonged to the original traders 70 . He thus inclined to the opinion of Fr. Luis Brandão, Dean of the São Paulo Jesuit college in Luanda. Luis Brandão, in a letter dated 1611, confirmed to Sandoval that the Jesuits there and in Brazil bought slaves for their own service without any scruples. And if anyone could have scruples about this purchase, it would be the inhabitants of those parts, never those who bought them from the merchants elsewhere. The merchants, according to Luis Brandão, bought the blacks in good faith and " one can very well purchase from those merchants without any scruples and they can sell them: because it is common opinion that someone possessing something in good faith can sell and buy" 71 .
Furthermore, no black would say that they had been imprisoned legally, but few were captured unlawfully or unjustly condemned. For the Jesuit dean, losing so many souls as left Africa, of whom many reached salvation, to have some erroneously imprisoned, without knowing who they were, does not seem so much to be against the will of God: few were imprisoned unjustly and many slaves were saved and for good reasons enslaved. The slave trade was thus justified, since it led to the propagation of Catholicism. For the Council of the Indies, " even if the origins of black slavery were not strictly legal", " the slave trade could not be interrupted without putting at risk the survival of the colonies and, consequently the propagation of the true faith" 72 .
Sandoval devoted no less attention to setting out rules for relations between masters and slaves. For him slave owners had duties. While slaves had to obey, Sandoval, using the metaphor of the human body again and comparing slaves to feet, recommends that their masters treat them with consideration, allowing them rest and giving them the honours they deserve for their service.
Sandoval says that it is " true that the feet of the body are feet", but to walk they are as important to the body as eyes to see and because they are feet do not cut them off, do not mistreat them, but to the contrary, seek to shelter them, clean them and cure them when sick " with as much care as your own flesh, and part of your body". In the same way, masters should treat their own slaves as if they were their feet, treating their service with consideration . " Do to others whatever you would have them do to you. . And, drawing on St. Ambrosias, he says that the low status and condition of a man is not an impediment for him to be esteemed, in the same way that royal lineage is not a guarantee of praise. On the other hand faith was, because the slave and the freeman were the same thing in Christ and each one would receive the reward for the good or bad they had done. Before God slave and freeman had the same weight and thus the greatest dignity of everyone, he concluded, was to serve Christ
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. Therefore, as shown by the above, governing slaves properly was important for the purposes of colonisation and the evangelisation of the blacks. But it was also important for Christian slave owners, since in the eyes of God the effort to " win souls and souls as miserable and wretched as slaves destitute of everything good" was of great value 77 .
The defence of slavery was interconnected with religious concepts and this amalgam, which had been developed in Antiquity, existed in Judaism and Greek philosophy. From this viewpoint slavery, to a certain extent, could be seen, as has already been mentioned, as a punishment resulting from a natural defect of the soul that impeded virtuous conduct. It was also seen as a model of dependency and submission. But in another sense, slavery was the starting point for a divine mission. Since it was through the corrupted body of Adam that Christ redeemed humanity 78 , blacks could be led to the path of eternal salvation through slavery.
The author is also concerned with the preaching of the apostle St. Thomas in the Orient and also in America. He also talks about the conversions resulting from the missionary work of St. Francis Xavier whom he considers to have followed in the steps of St. Thomas. He also gives some information about the kingdom of Prester John. In the areas he is concerned with Sandoval located both the antiquity of the presence of the Christian religion and the pioneering work of the clergy. He also dealt with the monstrosities present among men in Africa and Asia, before going on to talk about the wonders of nature. In this topic he discussed the strategy of missionaries in America to prove the presence of the demon, seeking through the recreation of fantastic myths about Africa to prove the need to evangelise the blacks arriving in America
79
. that it is necessary to teach six truths before baptism: 1. God exists; 2. God is a remunerator; 3.
God is the one creator of everything; 4. God is grace and forgives; 5. the immortality of the soul;
6. what sin is 82 .
In the third book when looking at questions linked to the conversion of the blacks, Finally, the fourth book is concerned with highlighting the great esteem that the Or even predestined, as shown by the fact that St. Francis Xavier was born in Navarra the same year as the 'discovery of India', 1497, " so it could be understood that God had predestined him to bring the Gospel and sow the Faith" in those faraway regions inhabited especially by blacks 85 .
Sandoval also developed three other arguments to show the great esteem of the Company for the salvation of the 'Ethiopians'. The first was that when the Company had no more than ten brothers, it believed that the task of 'restoring the Faith' in Ethiopia was so important that it designated two of these ten to work in these region, " leaving only eight for the rest of the world"
86
. Furthermore, the esteem of the Company for blacks was so high that for its mission to Eastern India, whose inhabitants Sandoval says are all black or mulattoes, it sent its most important brother, Fr. Francisco Xavier. Therefore, it gave to those it most esteemed the ministry of the person it most appreciated.
Sandoval's second argument was that the Company, which had closed its doors to dignities and bishoprics, requiring its members to take an oath to neither seek nor accept these offices, make it acceptable there. Since it became clear that the permission to accept these would not be given for honour, but for horror, not for rest, but for work, not for freedom but for certain captivity, not for a life of delicacies, but for certain and rigorous death. " As a result the doors that neither Princes, nor kings, nor many Popes could open, the poor and wretched blacks were the first to open: because the Company holds them so dearly that it forges for them the key of such importance" 87 .
To demonstrate the third argument Sandoval reports a series of cases of Jesuits who were imprisoned or killed in missions in Ethiopia, Guinea and other provinces in black nations. Despite these actions on the part of blacks, the author says that the Company did not desist from sending its men, nor from defending blacks, or converting them to Christ, becoming " the glorious mother of glorious martyrs" and perhaps for this " it esteems so much the ministry of blacks, because it gave the Company its first martyr" and for " such an honour", it wants to pay with the ceaseless work of its sons " even to shed blood for salvation" like real Jesuits Sandoval finished the book providing reasons for the Order to give salvation to blacks.
He notes that the vocation of the Company of Jesus is to go to " different parts of the world looking for souls in need" 90 . Thus, with Christ being the merchant for whom the Jesuit priests worked, and India being the land of goods, the Jesuits, according to Sandoval, were able in a " sea of a thousand difficulties" to discover " pearls of great value (which are the souls redeemed with their blood) from the coarse and ugly shells of black bodies"
91
. In an earlier passage in the second book, he wrote that nature makes some unable to study science and gives these " corporal strength and ability to work and serve: and this is who the wise ancients called the sons of the earth, saying that they are like oaks and stones that work without tiring" 92 . The sacrificial Christian body, therefore, implies an instrumental mercantile body that creates material wealth, salvation and eternal life 93 .
What seemed to most concern Sandoval, and something that he saw as a reason of shame, were the actions of the Moors in the " perversion of these nations of blacks". Since the Moors had run so many risks and applied themselves so much to this task " for a corruptible and quickly vanishing prize and reward", Sandoval asked, why do the Jesuits not do it for a " prize and reward that is so big and which will last forever"? It would be, Sandoval says, a shame if they were beaten by the Moors in the enterprise of saving souls 94 .
Sandoval thus reached the end of his book raising the question of the struggle against the Moors once again and the duty to spread the true Faith through the world. Not at this moment to justify black slavery, but to remember the missionaries of the still present dispute over space with the traditional enemies of the Catholic faith.
Christianity, slavery and colonial order
The image constructed in the sixteenth century of America, an idyllic world inhabited by natural men, differed from that of Africa. In relation to the Indians, very early on Las Casas recognised their humanity and the excellence of their political and social organisation. Nevertheless, despite everything that he did in defence of the Indians, they continued to be objects of evangelisation. Innocents against whom no violence should be committed, but rather they should be caringly and peacefully led to native languages, intended to create modern, disciplined and productive subjects. It was intended to create the ideal subjects that the state and the colonial economy required" 106
